@S 01v

‘W
W

o
]}YOLIC >

UNI TEO

NewsLetter

COMMITTEE ON DIVINE WORSHIP

Members

Most Rev. Arthur J. SerratellChair
Bishop of Paterson

Most Rev. Wilton D. Gregory,
Chair-Elect, Archbishop of Atlanta

Justin F. Cardinal Rigali
Archbishop Emer. of Philadelphia

Most Rev. Gregory M. Aymond
Archbishop of New Orleans

Most Rev. Leonard P. Blair
Archbishop of Hartford

Most Rev. Edward K. Braxton
Bishop of Belleville

Most Rev. Mark J. Seitz
Bishop of El Paso

Most Rev. Daniel E. Thomas
Bishop of Toledo

Most Rev. Octavio Cisneros
Auxiliary Bishop of Brooklyn

Most Rev. Paul R. Sanchez
Auxiliary Bishop of Brooklyn

Consultants
Right Rev. Gregory J. Polan, OSB
Abbot of Conception Abbey
Rev. Msgr. Kevin W. Irwin
Rev. Jan Michael Joncas
Rev. Thomas C. Ranzino
Rev. Juan J. Sosa
Sr. Janet Baxendale, SC
Mrs. Rita A. Thiron

Secretariat
Rev. Michael J. Flynn
Executive Director
Rev. Andrew V. Menke
Associate Director
Ms. Carmen F. Aguinaco
Multicultural Specialist
Mr. Matthew M. Godbey
Administrative Assistant
Mr. David K. Ringwald
Saff Assistant

USCCB Secretariat of
Divine Worship
3211 Fourth Street, NE
Washington, DC 20017
Tel: (202) 541-3060
Fax: (202) 541-3088
www.USCCB.org

© 2016 USCCB

Volume LII

August 201¢

10 Questions on Implementing thérder of Celebrating Matrimony

As the implementation of therder of Celebrating Matrimony, Second Edition (OCM)
gets underway this fall, the Secretariat of Diwldership has received a number of
inquiries regarding details of the new ritual. Tokowing questions and answers
might assist ministers as they become familiar Wit new liturgical book.

1. Does the Matrimony rite make any provisions regaling the possible role of a
non-Catholic minister in a Catholic wedding?
No, there are no changes in this regard. Likditeeedition, the text of the OCM
itself does not discuss the possibility of the pre® of a non-Catholic minister, nor
does it provide any instructions as to what mightibne in such circumstances. As
was the case previously, one must look outsideitin for direction. In this case, the
most pertinent instruction remains b ectory for the Application of Principles and
Norms on Ecumenism, issued by the Pontifical Council for PromotingriStian Unity
in 1993. Numbers 143-160 discuss mixed marriaggdno. 158 provides some
guidelines:

Upon request of the couple, the local Ordinary menmit the Catholic priest

to invite the minister of the party of the otheru@th or ecclesial Community

to participate in the celebration of the marriggaead from the Scriptures,

give a brief exhortation and bless the couple.

So although the bishop’s permission is requiregl dibtails of how these options might
be integrated into the Catholic ceremony are netigipd.

2. The Latin editio typica altera includes a rite for celebrating Matrimony in the
presence of an assisting layperson. Why doesn’'tappear in the U.S. editions?
The 1983Code of Canon Law permits delegated lay persons to assist at magjage
when there is a genuine shortage of priests antbdsaprovided that the Conference
of Bishops has voted favorably with regard to sdelegations, and the Holy See has
given to the Diocesan Bishop its subsequent peionige grant the delegation (see
canon 1112). Likewise, no. 25 in the Introductifrithe OCM addresses the
possibility of delegated laypersons assisting atriages, once the proper permissions
have been obtained. To account for this possibilite 1990 Latireditio typica altera
included a version of the Marriage ritual for tha®easions as chapter three of the
book, falling between the ceremony for Matrimonyheut Mass and the ceremony
for the marriage of a Catholic and a catechumemrmn-Christian.

In light of the fact that no delegations are cutlsegranted for lay persons to assist at
Catholic weddings in the United States, the Holg Banoved the chapter during its
confirmation of the U.S. edition of the SpanishgaageRitual del Matrimonio in
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2008. The new English translation of the entireMD€including the chapter on celebrating Matrimavith an
assisting layperson — was confirmed by the Congi@yéor Divine Worship and the Discipline of the
Sacraments in 2015, but for the sake of consistenitythe U.S. Spanish edition, the Congregatico al
instructed the USCCB to remove this chapter froeBhglish text for publication in the United States

Should a diocese in this country arrive at an uofate shortage of priests and deacons and ob&ireguisite
permission from the Holy See in the future, ther8eiat of Divine Worship would assist in supplyitine ritual
text to use in those circumstances.

3. How much of an impact does the liturgical calerat have on the celebration of Matrimony? Are there
days when wedding Masses are not permitted?

The new edition changes nothing in this regardydgihathe pertinent instruction in the Introductised no. 34) is
more specific that it was in the formgite of Marriage.

In the first place, it is important to be awareaafy local norms or legislation. For example, alfiothe
Matrimony texts assume that weddings may take mac8undays and other holy days, some diocesestdo n
permit weddings on these days. Aside from this,ahly days when weddings are “to be avoided altmg&are
Good Friday and Holy Saturday (see no. 32).

Matrimony within Mass could theoretically be celated on any other day of the year. However, irf¢hasts
ranked numbers 1 through 4 in the Table of Litubi@ays, the Mass orations would be those for the dnd not
for Matrimony. The complete instructions for tha@rect choices of readings and Mass formulariehihrigem
complex, but they are important and should be adystonsidered well in advance of the desired vieglday to
avoid confusion and disappointment at the last teinit is also important to note that, although tielebration
of Matrimony within Mass can be significantly shdgsy the occurrence of the wedding on importanstfdays,
the two orders for celebration without Mass alwaake use of the prayers and readings providecei®Otbiv
(see nos. 34, 54-56, 90, and 122).

4. Does the second edition change anything with ragl to the entrance and recessional at a wedding?
There are some noticeable changes to the desaspticthe entrance procession in the revised Enggist. The
formerRite of Marriage included a detailed order of procession if Mass teabe celebrated: “If there is a
procession to the altar, the ministers go firdtofeed by the priest, and then the bride and bridem.
According to local custom, they may be escortedtdgast their parents and the two witnesses”Z@p. Since
these directives have been largely overlooked éoades in some communities, it may come as a sarbrat
they had been there all along. The newer Latitio typica altera includes similar language, but in the final
English text confirmed by the Holy See, the Congten replaced the details of the procession withuah less
specific instruction: “The procession to the atteen takes place in the customary manner” (no. ¥#ile the
procession described in detail in the previouswitelld still be appropriate or even desirable impeases, the
fact that the Congregation replaced specific waydiith the a more general reference to the “custgmmnner”
would indicate that there remains considerabléulddi in the details and order of procession.

As is the case even with tReman Missal, Third Edition, the OCM does not describe or mandate a concluding
procession, aside from the monition that “[i]t ipraiseworthy practice to end the celebration wiuitable
chant” (nos. 107 and 142, both occurring in celiting without Mass). The lack of specific direaisan the text
would seem to suggest openness a variety of lusabms.

The brief observations which accompanied the agadanglish text indicated that the Congregation was
sensitive to the fact that marriage ceremonies aoimhany different customs in various places adotne world,
indeed even throughout the United States, andditegot wish to impose rigid details regarding thaspects of
the ceremony. That being said, the implementaifdhe new translation presents an opportunityetevaluate
parish customs. The “first form” of the entranodhe ritual does suggest a “liturgical proces$ias,one sees in
other sacred liturgies, and this sort of procesatanwedding could help counter tendencies that hanore
secular inspiration.
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5. Why is the Penitential Act omitted at a Matrimory within Mass?

TheGeneral Instruction of the Roman Missal observes, “In certain celebrations that are conbimigh Mass
according to the norms of the liturgical books, liieoductory Rites are omitted or take place pedicular way”
(no. 46). Matrimony is an example of this, as Mass at which the Baptism of a child is celebratéde Mass
for the Dedication of a Church replaces the PetigkAct with a sprinkling rite, and on Ash Wednagdhe
distribution of ashes after the homily serves pemitential rite that day. Although the omissidriie Penitential
Act in a wedding Mass is consistent with other sgeates, one can only speculate as to the spe@fisons the
Holy See arrived at its particular decision wheprdmulgated the Latieditio typica altera in 1990.

6. How is the new acclamation after the Receptiorf the Consent to be handled?

The second edition of the Marriage rite introduae®w conclusion to the Reception of the Conshat: t
celebrant says “Let us bless the Lord,” and theyomgation replies “Thanks be to God.” This is aotoptional
part of the ceremony, although the rubric notes‘thaother acclamation may be sung or said” (n&s.9®, and
130). As a new element in the OCM in English, thildogue will not likely be familiar to regularfgracticing
Catholics, let alone to visitors who are presetthatwedding, so carrying it out gracefully presemthallenge.
Various suggestions have been made that mightdwelicome this difficulty.

One obvious solution is to include the dialoguéhim program or worship aid, although the acclametiades
place at a point in the ceremony when attentiohlwilfocused on the bride and groom, and peoplétmigt be
following along in a printed text. At the very &apracticing the verse and response of the aatiamshould be
included in the wedding rehearsal. Singing théodige could be helpful, especially if the celebraat worked
in advance with the cantor, who would lead the sasp. Adapting the text to a familiar melody cadilftate
participation, such as the melodies found inRbman Missal with the dialogue “The Lord be with you / And
with your spirit” or “Go in peace / Thanks be tod>b Also, the option to use another acclamationldde
employed, and a familiar setting of “Alleluia” mighe used, for example.

This moment provides an important opportunity foe assembly to participate actively in the ceremasy
alternate forms for this acclamation are being ictered, it is essential that it retain its dialajicharacter. In
other words, the acclamation should not be replages vocal solo in which the assembly does ndigypate.
Through advance planning, appropriate creativity @epeated exposure to the dialogue, this willinre,
become a natural part of participation at a Cathekdding.

7. Are celebrants required to sing the new musicalettings for the Nuptial Blessings?

No. The Latireditio typica altera added chant settings for the magnificent prayetseoNuptial Blessings, and
as a rule, the International Commission on Engtigthe Liturgy (ICEL) provides musical settings wiheir
English translations when they occur in the Latigioal text. Thus, these chant settings are oietlin the
OCM. The fact that the Holy See included musittsriatin edition suggests a certain encourageltaesing
them, but there is certainly no requirement to @o Ehe settings in the English ritual book, likese of the Latin
edition, use melodies that are similar to the stathdones for the Prefaces in R@man Missal, so it is hoped that
they will not be difficult to learn. A priest whegularly sings other parts of the Mass but hagnsung a
Nuptial Blessing is encouraged to try the new nmalsiettings in the OCM. Composers are also weldome
arrange other settings for these venerable blessasga reminder, such musical settings must reagigyright
release from ICEL and be approved for liturgica bg the Secretariat of Divine Worship before they published.

8. The order for Matrimony without Mass now includes a more detailed description of the optional
distribution of Holy Communion. When would this beuseful?

In the majority of circumstances, the factors teatl the pastor and couple to choose to celebratarivbny
outside of Mass would also seem to argue agaieddigtribution of Holy Communion in these ceremsnie
Matrimony without Mass is usually chosen if ondh# spouses is not Catholic, and it is advisabbe/tid a
situation in which only one spouse (and perhapstlean half of the congregation) would be ablestteive the
Eucharist, highlighting division on a day intendedelebrate a new union of husband and wife.
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If, however, a priest is not available to celebmtdass for the marriage of two Catholics, exengighe option to
distribute the reserved Blessed Sacrament whea@deresides might be pastorally desirable. @pi®n also
existed in the formeRite of Marriage (see no. 54), but the one presiding had to disterletails out of an easily
overlooked rubric, whereas the option in the ndvis quite prominent.

9. Is there flexibility as to when or how the optioal rites of the arras and thelazo or veil are carried out?
Yes, it would seem that there needs to be somibfiliéxin this regard, and pastors will want toveasensitivity
in working with families to determine the best waycarry out these rituals. Informal discussiorith fiaithful
and with ministers from the Philippines and variblispanic countries suggest that there are indegidomal and
familial wedding customs involving these elemeht vary from place to place. Within the rituapegved for
the United States, for example, the rubric forlilessing and placing of thazo or the veil states, “If thkazo has
not been placed earlier, and it is now conveniei so, it may be placed at this time” (no. 71Bhe ritual
does not, however, suggest any specific earliez atrwhich this might have taken place, which iepk certain
flexibility is called for. It should also be notéght the Introduction to the OCM states that ‘iiten should also
be given to the appropriate use of options providetie rite as well as to local customs, which rhayobserved
if appropriate” (no. 29).

10. Does the new rite permit or forbid the use ofugh popular elements as “Unity Candles” or the plaing

of flowers at the statue of the Blessed Virgin Mary

This is the most frequently asked question conogrtiie newOrder of Celebrating Matrimony. Although the
venerable customs of the blessing and exchange & (coins) and the placement of tlzeo or the veil are now
approved options in both the Spanish and Englistriviany texts for the United States, no other adddl
cultural elements are explicitly mentioned in the,reither positively or negatively. It is imparnit to note,
however, that the Introduction to the OCM allowstfte use of options, “as well as to local custowtsich may
be observed if appropriate” (no. 29). The quest@mnains as to which local customs are appropaiateshould
or should not be included in Catholic weddings.

This question should be addressed both thoughtfutilocally. On the one hand, it would be unddsé either
to dilute or to distract from the rich symbols winiare already a part of the approved Matrimonysritloreover,
it also seems prudent to distinguish between tiosled wedding customs derived from a host of cail@and
ethnic traditions, and those of a more fleeting\@n commercial nature from the secular weddingstrgl, such
as the use in recent years of “Unity Candles” armh€Unity Sand.” Since the cultural and otheriopl
elements which are likely to be requested will vigiryatly from place to place, it is worthwhile fsich diocese
and parish to identify and discuss common elemempsested at local weddings, and to establish plelaies
regarding their appropriateness for the communiiegdag served.

The Order of Celebrating Matrimony, Second Edition

Clergy who act as the Church’s witness to the Sacrament of Matrimony
will treasure this beautiful ritual book. Bishops, priests, and deacons
alike will be delighted with this second edition, which includes new
blessings, sample intercessions, chants for the nuptial blessings, and
cultural adaptations for use in the United States.

Prod. 7-538, 144 pp., $39.95
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